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PREFACE 


Among the Minor Rock डिताल of A & o k a the one with 
which we are concerned here i» known as Bhabru Edict. 
Tt is also known ая the second Bairát Rock Edict. 

Вайаф (originally Vairba, belonging to Уеа, the 
country or its king) or Virátapura ія the ancient capital ot 
Ше Matsya Doéa connected with the Mahabharata story. 
In that town the five Pandavas lived incognito for one year. 
"This Байға is in the Jaipur state іп Варнидла, 41 miles 
north of Jaipur, 25 miles west of Alwar, and В) miles cast, 
as the crow flies, from the camping ground at Bhibra. Тһе 
town of Вапа is in a valley enclosed in concentric lines of 
hill. There is a pyramid of black rocks, one mile N.E. 
of the town. It ix called ** Pandu's Hill" At the foot of 
it, there ін an isolated block. Оп tbe southern side of it, 
there ік an imperfect version of the 184 Edict as known 
at Rupnath and at Sahasaram. This Edict is called the 
first Ваіт Edict. It was discovered in 1872-73 by 
Carlleyle* 

Bijak Раһағ is the name of another bill of the same 
town. On thé top of this in 1840 Capt. B u rt discovered 
the second Ваша Rock Edict or Bhabrú Edict which is now 

us, 











Re शाली resorts degree ой іу 
Early. History of India, Sed 701126, Oxford. 1 
г. न беттеу of Tadia | Vol. VI. 
Terie cy" rq ‘Sometimes it ік called Вайнм. or 
3 Archacelogical Survey of Indio, Vol ҮІ: Report nfa 
Enos ит те сіне a іш 1871.72 ७७१ MTRTA іу А. Ст. 
1878. 
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As the place of the Edict is 12 miles from а camping 
station named Bhäbrü on the old route from Delhi to Jaipur. 
it ix called Bhàbrü Edict. That isolated block on which 
the Edict was inscribed was conveyed to Calcutta down the 
Jumna and th ages and i» now in the premises of the 
Royal Asiatic Society of Bengal. The Edict мая first 
published in JASB, 1840, p. 67, by Copt. M. Kitto 
* with the aid of the learned Pundit Kamalakant 
Since then it has been published and discussed by different 
ellent facsimile of the inscription 
published һу 8 ournal Asiatique, 1887, t. ix, 
pp. 498П., ак well ax by Hult zx oh in his Inscriptions of 
Atoka. The facsimile given in the present book is taken 
from Н ult # «e b. The Edict ix in Brahm! character, 

It is more than 40 years since T happened to read 
somewhere a suggestion made by а writer on the Inscrip- 
tions of A & o k a to the effect that a collection in a volume of 
all the canonical texts referred to or recommended by A & o k n 
in the presont Edict, together with their English translation. 
would be welcome by readers. But seeing that it ix not done 
by any one, so far as my information goes, 1 myself have 
undertaken it and T offer it to my renders ns best as T have 
been able to do it. 

With regard to the readings as well as the explana- 
tions of some words in the Edict, as we all know, scholars 
are widely divided. Different are also their opinions on the 
identification of the texts referred to by А £o k a, each one 
advancing one's own grounds, It has been discussed for 
years by scholars in this country and abroad and undoubted- 
ly it will further be discussed in the future. Т have, how: 
ever, nat done so the only object before me being to give my 
Tenders a popular volume containing the pa texts 
referred to by А £o ka together with their English transla- 
tion as anid above. 

reference to the text of the Edict, T have taken 


t» 

































PREVACE xt 


it as published by W ००15 e r (Aloka: Тегі and Glossary, 
Panjab University Oriental Publication, Pt. 11) comparing 
it with that published by the University of Calcutta (The 
Inscriptions of Asoka, Pt. Ш. In doubtful cases I have 
adopted the readings of H u | ६ zc h, 

1 have given here a faesimie of the Edict. It is a copy 
of the one given by H u l t z s ¢ bin bis work. For those who 
know Sanskrit, I have also given its chdyd, ie., approxi- 
e and easily understandable rendering in that language. 
In regard to the identifications with Buddhist Техін 
alluded to by A 40 k a, mosty I have accepted the views of 
Winternitz and some others. It is, however, to be 
noted that the first text in tbe Edict, Vinayasamukasa, 
во fur as 1 can see, is not yet satisfactorily identified, and 
as such it should have been exeluded from the present 
collection; yet, simply in order to present a complete volume 
I have included it agrecing with the views of somo scholars, 

"Tho identifications are as follows x 

А). Vinayasamukasa (Palî Vinayasamukkamsa, Skt, 
Vimayasamutkarga). Tt ік the principal sermon of the 
Vinaya Pitaks, de, the sermon at Benares called 
Dhammacakkapavattana-sutta, Vinaya Pitaka, Mabavagga, 
1.0.17-26. 

(3). Aliyavasa (Pali Aríyardsa, Skt, Aryardsa.) 1 is 
in the Sangili-suttanta and Das uttara-sutianta in the Digha 
Nikaya (Vol. III, pp. 269 and 291 respectively). 

(9). Anagatabhaya. It is in the Anguteura Nikdya, 
LXXVII-LXXX (Vol. Ш, pp. 100 M, 3 

(4). Munigatha. It is the Munisutta in the Sutfani- 
pata, verses 206-220. 

(5). Moneyasüta. It is the Pali Moneyyasutta in the 
Añguttara Nikdya, ПП. 120 (Vol. І, p. 273). 

(6). Upatisapasina (Pali Upatissapanha, Skt. Upati- 
шарғабна). It is the Sariputasutta in the Suttanipita, 
verses 955-070. 
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kt. Ráhulaca 
No. 60, Vol. 1, 





(7). Laghulovada (Pali Ràhuloráda 
cûda). It isin the Марита Nikaya 
pp. 414-420. 

The latest discussion on the point ix by Dr. B. М. 
Barwa of the University of Calcutta in his new work, 
Asoka and his Inscriptions. The book is indispensable. 

1 have tied to translate the texts in Pali mostly 
literally, xo that the reader шау form some idea of the 
original text, ‘Though in many cases the translation could 
be abridged without any harm, 1 have refrained from doing 
so for the same purpose. But in a few cases, I have made 
some abridgement in order to avoid unnecessary repetition 
well-known in Buddhist texts. 

‘The texts collected bere are mainly from the editions 
of the Pali Text Society and in the case of the Vinaya 
text, Oldenberg's edition is utilised. 

Now a few words as to why А Фо Ка recommended the 
particular seven text» when there were во many others, 
What is then there of special importance? It is evident from 
his own words that though whatever is said by the Buddhu 
is well-said, yet there are some texts through which the 
Good Law wil long endure. Though the Edict was intended 
for the people at large, it was primarily meant for monks 
and nuns. Therefore, the importance of the texts lies id 
their contents and we are to discuss it a little. 

As regards the first text, Vinayasamukasa, which could 
not yet satisfactorily identified, as we have seen before, 
it is quite clear from the very word, literally mean- 
ing * Discipline par excellence,” that whatever the text 
actually be, it particularly deals with rinaya, or discipline. 
We know from the present Edict that A 0 k a got it inscribed 
thinking tbat by doing so the Good Law would endure long. 
Here we seo, among the seven texts the first place was giver 
by A &okn to vinaya and it is very significant, We soe in 
the proceedings of the First Rehearsal (Dhammamahá- 




















ЕкЕРАСИ. хш 





sungiti, wo Vinaya, Cullavagga, Xl. 1. 6, 8.) that it was 
сапауа which wa» recited frst, and then dhamma, And 
Why was it that cinaya was recited first and then dhamma? 
We read in the Samantapásidikà of Budd lı a g lh owa, 
in course of giving the description of the proceedings of 
the First Rehearsal that in the assembly M a lı û kassa pa 
put a question to the Order as to whether сінауа or dhamma 
was to be recited first, and the Order said in reply that vinaya 
Was to be given the first. place on the ground that the life oc 
the Buddhasdsana ^ the teaching of the Buddha,’ was 
vinaya, as the endurance of dhamma depended on the 
endurance of cinaya.! It is therefore quite reasonable that 
Aso ku has best mentioned Vinayasamukasa. 

The second text, Aliyarasa or Aryardsa, * the Nobio 
State of Living,’ speaks for itself. It shows how a monk 
is to act for his purification and spiritual advancement, con- 
trolling bis body and mind, and lays special emphasis on 
the fact that it is his mind which i» his real guard, He iv 
also advised to eschew dogmas. All this, if observed pro- 
perly, will undoubtedly lead to the fulfilment of Año k a's 
object, 

wwe have already seen that the object which A 4 o ka 
kept in view in getting the Edict inscribed wax only to de 
something by which the Good Law could long endure, anc 
quite in consonance with the spirit it was only natural that 
he was expected to have recommended the third text, i6, 
Anágatabhaya ` Fears to Come. This was particularly 
meant for monks with a view to warning them, In instruct- 
ing others the cultivation of one's body, character, mind and 
insight is absolutely essential on the part of the instructor, 











Veinayo mima buddhastsansen (уа vinaye hlte shennan 
Mhiam hoti. tama pathsinam vinavmm «лицедумва. Samanta- 
рамата, Vinaya Pitaka, Yol, 111, p. 289. This is to be fonnd 
also in other Atthakathäs of Budd lee g hose 
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so that be can lead the instructed aright, otherwise it is ouly 
to bring about a disastrous consequence. 

Jt is the proper cultivation of body, character, ete. ou 
Which discipline depends and discipline iw followed by 
righteousness. In fact discipline and righteousness are 
interdependent; and so if one is lost, the other is sure to 
follow the suit. 

By recommending the fourth text, Munigatha, À £o ka 
set before tbe monks the high ideal of a Muni, which they 
should follow. 

By the fifth text, Moneyasüta, * the Discourse on 
tho State of a Muni,” А Фо Ка wanted to impress on the mind 
of one who aspired to be a Muni the importance of the tiree- 
fold restraint e.g., the restraint of one's body, mind and 
speech. + 

Including the sixth text, i.e., Upatisapasina (i.e, Säri- 
puttasutta) * the Question of Upatissa," Ado k a showed іш 
the words of the Buddha, how a Bhikkhu was to lead his 
life. 














Finally, by referring to the seventh text, Raghulovdda, 
* the Instruction to Rábula, A ќо k a wanted the people to 
know the evil consequences of a deliberate lie, saying that - 
there is no evil which can not be done by one who is not 
ashamed to tell a deliberate lie, 

‘Thus it is evident from the above that the mention in 
the Edict of those seven texts by А o ка who wanted the 
long endurance of Good Law was quite appropriate 

1 am indebted to my predecessors for what I have taken 
from their book. Т am also really thankful to my friend, Sri 
Bailendranath Mitra, M.A., Secretary, Councils of 
Post-Graduate Teaching in Arts and Science, Calcutta. 
University, for the help 1 have derived from him in various 
"Ways. 

Lastly Т аш very glad specially to express my deep sense 
of gratitude to Dr. Syamaprasad Моокегјее, MA 





B.L., D.Litt., LL.D., Barrister-at-Law, Minister, Govern- 
ment of India, formerly President, Council of Post-Graduate 
‘Teaching in Arts, University of Calcutta, under whose benign 
and sympathetic patronage the book ік included in the publi- 
cations of the University. - 


~  Brahmavihara, > * 
Calcutta, VIDRUSHERMARA BHATTACHARYA, 
January, 1948, 
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THE ORIGINAL TEXT OF THE EDICT OF ASOKA 


[1] маза ल्‌(1]जा मागचे संघं अभिवादेतूनं आहा अपावाधतं 
а फासुविहालत॑ चा[।] 

[2] विदिते वे भ॑ते आवतके हमा gafa ध॑मसि संघसोति गालवे 
च॑ पसादे ч] प केचि ня. 

[3] ear बघेन भासिते सवे से खुभासिते वा[।] 44 
मंते इमियाये दिसेया Pi सधंमे 

[4] чаба таба vana wat तं वतषे[।] इमानि 
Ча ध॑मपलियानि विनयसमुकले 

[5] अलियवभानि अअनागतभयानि मुनिगाया пача 
aña |1) ए चा लाघलो- 

[6] वादे सुसावादं अधिगिच्य भगवता ачи भासिते एतानि भ॑ते 
भंमपलियायानि इच्छामि | 

[7] किंति[।] aye Gogo चा a चा effet 
яд चा उपधालेवेयु चा[।] 

[8] Bim उपासका चा उपासिका ali) एतेनि ый इमं 
लिखापयामि अभिपेतं मे जानंतू ति à 


CETTE 





THE SANSKRIT CHAYA OF THE EDICT 


[1] प्रियदर्शी राजा मागध: ayq अभिवाद्य आह अल्पाबाधतां च 
स्पर्शविह्ठारतां च । 

[2] विदितं वो нет यावन्‌ सम बद्ध धमे ят गोरवं च प्रसादश्च | 
यत्‌ किचिद्‌ भदन्ताः 

[3] भगवता बुद्देन भाषितं सर्वे तत्‌ सुभाषितम्‌ एव । यच्च खलु 
भदन्ता अया (азда एव॑ e: 

[4] चिरस्यितिको भविष्यतौति अमि чҰ तद्‌ aW] इमे 
ат धमंपर्याया: विनयसमुत्कर्थः 

[5] тата: अनागतभयानि सुनिगाथा मौनेयसत्रम्‌ डपतिष्य- 
ai) यत्‌ च राइसाव- 

[6] वादे ऋषावादस्‌ अधिक्त्य भगवता aw भाषितम्‌[।] чата 
मदन्ता мачтата, इच्छामि[।] 

[7] किमिति[।) बहुकः rara: च भिक्षुकः च wired эта: 
я उपधारयेयुः च[।] 

[8] एवम्‌ पव उपासकाः च उपासिकाः च [1] एतेन भदन्ता इदं 


लेखापयामि अभिप्रेतं मे जानन्तु इति । 





ENGLISH TRANSLATION OF THE EDICT 


King Priyadarn of Magadha having saluted the 
Samgha wishes them good health and happy living. 

It is known to you, O Revered Sirs, how great are my 
reverence for, and faith in Buddha, Dharma and Samgha. 
Whatever, Revered Sirs, is said by the Blessed Buddha is 
well-said, Yet, Revered Sirs, whatever I may point oub 
thinking ' Thus the good Dharma will endure for ever,” 1 
am entitled to do so. These are, O Revered Sirs, the texts of 
Dharma ; 


G)  Vinayasamoknsa ‘ Vinaya par excellence," 

(ii) — Aliyavasa * Noble States of Living," 

(di) Anigntabhaya * Fears to Come," 

(v) Munigátha * The Stanzas of a Muni," 

w) Moneyasita * The Discourse of the state of a Muni,” 

(vi) Upatisapasina * The Questions of Upatigya," as well 
as what 16 anid by the Blessed Buddha concerning 
falsehood in the, 

(vii) Laghulovida * The Instruction to R&hula." 








5 "These texts of Dharma 1 desire. Why? Bècanse 

४ numerous men of whom the majority are monks, as well as 
nuns may frequently listen to, and realise (them). For 
this reason, Revered Sirs, T get this inscribed, so thnt 
they may know my intention. 


i ॥ Literally meaning * ote who looks on (АП) ne dear." 








ol 





1 
VINAYASAMUKASA 


1. wm ай भगवा cafe бичу '्यामन्लेखि । TR (ытай अन्ता 
पब्बलितेन न सेवितन्या । थो a ar चनो 
गर्यो पोथुव्ननिको अनरियो अनत्यम्रं ितो । यो चायं श्रत्तकिलम्रथानुयोगो 
gan नर्यो чата एते ले (ытай उभो अन्ते qomu 
afm पटिपदा तथागतेन अभिसम्बुडा mot aa 
suana अभिड्जाय सम्बोधाय निब्बानाय uma ॥ 

2. कतमा च स्रा (зей formar पटिपदा तथागतेन अभिसक्युद्ा 
merci आणकरणो उपसमाय wires a निन्यानाय 
संवत्तति। अयमेव «ҒОЙ अइक्गिको aep: a RN a 
सम्पावाचा सस्याकरान्लो A sere सम्प्रासति san 
समाधि। अयं खो खा भिकलवे मज्फिसा पटिपदा तथागलेत अभिसम्बुद्धा 
a जाणकरणो firara सम्बोधाय निन्यासाय संवत्तति и 

З. sx @ पन few que आरियस्श्चं। क्ञातिपि етегі ज़रापि 
pena व्याखिपि हुकला mafia жі чии सम्पयोगो टुको d 
fuüfw faune 90 1 абача я жаба аба не абран 
IRA टुकला ॥ 

4. чё @ पन भिकलथे दुक्लससुदयो अरियसञ्चं। यायं तण्हा 
पोनोस्भविका aaa तन्नाभिलन्दिनो a कामतण्हा 
AA fret ॥ 
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o । ачи येव 
तणहाय असेस-विराग-निरोधों चागो RA सुत्ति अनालयो ॥ 


6. яё खो पन fue दुकवनिरोधगामिनो पटिपदा थरियसच्चं | 
अयमेव अरियो अइक्गिको मग्णो a ARI सम्प्रासमाधि ॥ 


7. इदं wi अरयसचन्ति मे feet gei mis чеч चसु 
uz. чт उदपादि чуят डदपादि fae उदपादि आलोको 
зачева तं खो पनिदं get foray परिच्ञेव्यन्ति मे भिक्‍लवे-- 
पे-परिष्ञातन्ति fuam qê wets wig we उदपादि 
west उदपादि fam उदपादि आलोको उदपादि а 

8. इदं दुकवससुदयो अरियसञ्चन्ति मे бачай qui अननुरसुसेसु unis 
we, छदपादि आणे उदपादि чэят उदपादि fan उदपादि आलोको 
उदपादि । तं खो पनिदं qeeaqed अरियसश्चं पहुतब्बन्ति मे fm 
= पे-पहोनन्ति मे foe gî wate wig «wi उदपादि आएं 
डदपादि чуят उदपादि far उदपादि आलोको उदपादि ॥ 


9. इद दुक्लनिरोधो अरियसञ्चन्ति मे feed цег अननुस्स॒तेस wig 
ча, उदपादि urs उदपादि gest उदपादि fer उदपादि भालोको 
छदपादि। तं खो че दुक्डनिरोधं अरियसञ्चं सच्छिकातब्बन्ति मे 
भिक्खबे-पे-सच्छिकतन्ति मे भिकडवे qu अननुरसुतेसु wag чан, 
डदपादि-पे-आलोको डदपादि ॥ 


10. wd दुक्लनिरोधगामिनो पटिपदा अग्यिसञ्चन्ति मे भिक्खवे yA 
mas wig we! डदपादि-पे--आलोको चदपादि। तं खो 
fad दुक्वनिरोधगामिनौ पटिपदा अरियसञ्चं भाषेतन्यन्ति मे भिकववे-- 
पे--भावितस्ति मे भिक्‍लवे де अननुस्सतेस wig wad उदपादि 
जाणं उदपादि чуят उदपादि (зет उदपादि आलोको उदपादि ॥ 

11. arte मे fuss इमेस चतूस अरियसञ्चेस एवं तिपरिवडई 
'दादसाकारं aad आणदस्मन न सुविसुदं wife नेव атата भिक्खवे 





ALIYAVASA 5 


सदेवके लोके समारके सत्रह्मके सस्पमणत्राह्मणिया पजाय AAA 
अनुत्तरं सम्प्रासम्बोधिं अभिसम्बुदो чата ॥ 

12. यतो च खो fw इमेस чан अरियसचेंस एवं तिपरिवई 
हादसाकारं यथाभूतं जाणदस्मनं gai cfa अथाहं भिक्खवे 
सदेवके लोके समारके ня सस्ममणब्राह्मणिया पजाय सदेवमनुस्माय 
अनुत्तरं सम्प्रासम्बोधिं siren पञ्चञ्ञासिं। srry чи मे ca 
उदपादि कृप्या मे विसुत्ति अयमन्तिमा जाति नत्विदानि RA ॥ 

13, wd अवोच भगवा अत्तमना । पञ्चवग्गिया Брока भगवतो भाखित॑ 
अभिनन्दुन्ति। mfa पन घेय्याकरणास्मिं भक्जमाने आयस्मतो 
Mus विरजं वोतमलं woe उदपादि यं бабы समुदयधम्पर 
wet’ त॑ निरोधधम्परन्ति ॥ 


п 
ALIYAVASA 


1. दस अरियवासा इधादुसो fee पक्षत्रविप्पक्षोनो होति caw 
समखागतो чатан चतुरापस्सेनो aiaa समवसद्रेसनो 
अनाविलसक्कष्पो петлета सविम॒त्तचित्तों эана ॥ 

2. कथक्षावुसो भिकत A क्रोति। इधावुस्रों भिक्डुनो 
कामच्छन्दो पहोनो 'होति। व्यापादों чт होति। थोनमिहं 
ae होति। उदच्कुकुञ्चं oft A विचिकिच्छा पक्कोना 
'होति। एवं खो आव॒सो भिक A क्षोति ॥ 

8. шата! Вин were nd) होति। इधादुसो (ыза 
wer रूपं (сеп नेव सुमनो होति न umen: छपेकलको च विहरति 
सतो मम्पज्ञानो। सोतेन аё रुत्वा-पे-घामेन गन्धं घायित्वा-पे-- 
जिल्हाय wi सायित्वा--पे--कायेन direi पसित्वा--पे--मनसा чай 


е. 
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деят नेव सुमनो होति न сайта заза! च विहरति सतो 
सम्पज्ञानो । एवं खो wat бнаа, жолата! Wife и 

4. कथक्षावसो भि*खु एकारकला हॉति। इधावुसो бит सतारकखेन 
चेतसा чачтай होति । एवं खो आव॒सो (нта एकारकलो हाति ॥ 

5. कथञ्चादुलो бута seperate होति । титан! (из सङ्घायेकं 
पटिसेवति। seria अधिवासेति । सङ्घायेकं विनोदेति। सक्वायेकं aft- 
тава एवं @ orga भिरखु चतुरापस्सेनो होति ॥ 


6. कथञ्चावुसो бит पतुद्रपञ्चेकसञ्चो छोति। इधावुसो भिषखुनो 
यानि तानि प॒धुसमणब्राह्मणानं प॒यपचेकसञानि सब्बानिस्प तानि затія 
होन्ति ama चत्तानि वन्तानि सुक्तानि पक्षोनानि पटिनिस्सद्रानि à 
एवं खो orga? ferm, पनुद्रपञ्चेकसश्ञो होति ॥ 

7. www WS) бен, समवसद्रेसनो होति। इधावुसो fep 
कामेसना ofr A भवेसना чт छोति। ब्रह्मचरियसेना 
fewer | एवं खो атака fang समवसड्रेसनों कोति и 


8. arent firq अनाविलमद्कप्पो होति। इधावुसो भिष्खुनो 
a owt होति। व्यापादसङ्कप्पो ста wifaa fafta- 
स्प्यो qî होति । एवं own भावुसो ferreg अनाविल्सर्कप्पो होति ॥ 

9. कथञ्चावुसो भिक्खु पस्मदकायसङ्कारो होति । атча A apu 
च पक्षाना таты च पदाना पुन्बेव सोमनस्पदोमनस्सानं MAT CUIR 
असख . उपेखासतिपादिस्िं Temer उपसम्यज्ञ विहरति । एवं wi 
тей fires, पस्सडकायसक्कारो होति ॥ 

10. marg битер सविसुत्तचित्तो होति। ser біздей 
दागचित्ते विसुत्त होति । दोसचित्त विसुत्तं होति A विसुत्त होति | 
एवं खो आवुस्तो farm सुविसुत्तचित्तो होति а 

11. wre бит सविसुत्तपञ्यो होति। ome бит. 
रागो मे ЧФ збекче तालावत्युकतो असभाव॑ गलो आयतिं 





ANAGATABHAYA 7 
अनुष्पादधम्पोति पजानाति। दोसो मे тъп उच्छित्रसूनो तालावत्थकतो 
अनभावं गतो आयतिं अनुष्पादधम्मोति पज्ञानाति। ant मे पक्षोनो 
shea तास्तावर्ुकतो we गतो आयतिं अनुप्पादम्प्रोलि 
पजानाति। एवं ep आवुसो бит सुविमुत्तपञ्जो होति ७ 


ш 
ANAGATABHAYA 


1. पश्चिमानि бааа — अनागतभयानि एतरहि гнал 
आयतिं समुप्पञ्जिस्सन्ति। लानि वो पटिवुज्कितब्यानि पटिवुज्कित्वा च 


цента तेपि छि भविस्सन्ति अभावितकाया अभावितसोला अभाषित 
चित्ता गभावितपल्ञा। ते अभावितकाया समाना अभावितसोला 


इदं fura чай अनागतभयं एतरहि असमुप्पबं आयतिं 
ससुप्पञ्तिस्सति। а morra aa च तस्स पानाय 
वायमितब्ब' 
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3. पुन च परं бутат? भविस्सन्ति भिकू अनागतमदानं अभावित- 
काया aa अभावितचित्ता अभावितपन्ञञा ॥ ते अभावितकाया 
समाना अभावितसौला अभावितचित्ता अभावितपन्ञा अन्डेसं faced 
दत्सन्ति। तेपि न सब्खिस्सन्ति विनेतृ अधिसौले अधिचित्ते ufana | 
तेपि भविस्सन्ति अ्रावितकाया अ्रभावितलौला अभावितचित्ता अभावित- 
чеяті ते अभावितकाया समाना अभावितसौला अभावितचित्ता 
अभावितपण्ञा weet ferui दस्सन्ति। तेपि न सतिखत्सन्ति नेतुं 
अधिसौले अधिचित्ते अधिपन्ञाय। तेपि भविस्सन्ति अभावितकाया 
अभावितसौला अभावितचित्ता अभावितंपन्‍आा। इति खो fuu ww. 
सन्दोसा विनयसन्दोसो । विनयसन्दोसा чагаа ॥ 

इदं (ытай दुतियं अनागतभयं एतरहि ea आयतिं 
असुष्पज्जिस्सति । तं वो पटिब॒ज्फ्रितब्व'। पटिवुज्कित्वा च are четата | 
वायमितब्ब' и 

4. पुन च परं fume भविस्सन्ति fare अनागतमदानं अभावित- 
काया अभावितसौला अभावितचित्ता अभावितपन्ञा A अभावितकाया 
समाना अभावितसौला अभावितचित्ता अभावितपन्ञा «амдан 
बेदज्ञकयं कथेन्ता कणं wei ओोकममाना न जुज्फिस्सन्ति। इति खो 
ferrei धम्प्रसन्‍्दोसा विनयसन्दोसो । विनयसन्दोसा марат ॥ 

इदे five’ абі अनागतभरयं पतरहि Ceu आयतिं ससुप्प- 
fafa Я पटिबुज्झितन्य पटिवुज्फित्ता च तस्स पक्कानाय 
aafaa ॥ 

5. पुन च परं fure भविव्सन्ति Гита अनागतमदानं अभावित- 
काया अभावितसोला अभावितचित्ता अभावितपन्ञा । ते अभावितकाया 


Sn न च 9 мй забие परियाघुशितम्बं सब्जिस्सन्ति । 
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थे पन ते ртт कविकता कावेव्या चित्तसखरा चित्तब्यंजना बाहिरका 
सावकभासिता Яң waaa सस्ससित्सन्ति स्रोतं ओोदडिस्सन्ति 
qef उपडपेस्सन्ति। ते च ч ठम्हेतब्ब' afenga 
मन्जिर्सन्ति। इति खो fret धमासन्दोस्ता विनयसन्दोसो | विनय- 
чет धम्परसन्दोसो ॥ 


ve fret aa अनागतभयं एतरहि иначе आयतिं нач. 
faa तं वो पटिवुज्कितब्ब' पटिवज्फित्वा च тең पहानाय 
वायमितब्बं ॥ 


6. पुन च परं fuu भविस्सन्ति ferry अनागतमद्दानं अभावित- 
काया अभावितसौला अभावितचित्ता अभावितपन्ञा । ते अभावितकाया 
समाना अभावितसौला अभावितचित्ता अभावितपन्ञा। घेरा Би. 
बालिका भविरसन्ति सायलिका ओकमने पब्ब गमा पविबेके निण्णित्तधरा | 
न विरियं आरभिस्सन्ति अप्पत्तत्स पत्तिया अनधिगतस्स अधिगमाय 
असच्छिकतस्य सच्छिकिरियाय। fed पच्छिमा जनता दिट्टानगतिं आप- 
ज्जिस्सति । सापि भवित्सति बाइलिका सायलिका чна gaia 
бая निश्खित्तथरा। न विरियं आरभिस्सति wore पत्तिया 
errans अधिगमाय असच्छिकतस्य सच्छिकिरियाय। इति खो 
fa ara विनयसन्दोसो विनयसन्देसा धभ्पसन्दोसो ॥ 

इदं et ded अनागतभर्य एतरहि vagui आयतिं wqu- 
fafai तं बो ачаа ofzafear च तस्स чута 
aafaa । y 


इमानि खो fuma पञ्च अनागतभयानि एतरहि अससुप्पत्रानि 
wa ससुप्पज्जिस्सन्ति। तानि वो पटिवृज्कित्तन्वानि Че кеп च 
तेसं четата बायमितन्बन्ति а 


en n. 
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IV 
MUNIGATHA 


सन्यवातो भयं जातं निकेता जायते रज्ञो । 
अनिक्ेतमसन्यबं पतं वे सुनिदस्सनं кен 
यो ज्ञातसुच्छिञ्ञ न रोपयेय्य, जायन्तमत्स नानुप्पवेच्छे । 
пату एकं सुनिनं चरन्तं, efi सो सन्तिपदं म'हेसिं ॥२॥ 
संखाय वत्थूनि पाय बौज॑, सिनेहमस्स Tê । 
स वे सुनो जातिखयन्तदस्सो, are чата न उपेति wat иан 
мента सब्बानि निवेसनानि, अनिकामयं अन्ञतरम्पि Fe | 
सवे सुनो Фай अगिदो, a पारगतो हि होति ॥४॥ 
सब्बाभिभं सब्वविदु' wind, सब्बेस wis अनुपलित्त। 
mimi ara fage, त॑ वापि धौरा मुनिं Safer vun 
पन्ञावलं सौलवतूपपत्चं, समाहितं rad सतोमं | 
संगा aget अखिल॑ अनासवं, त॑ वाऽपि धौरा सुनिं षेदयन्ति nga 
एकं चरन्तं सुनिमप्पमत्तं, निन्दापसंसास अवेधमानं । 
iva ян असन्तसन्तं, वातंव ज्ञालम्हि असञ्ञमानं । 
чта व तोयेन अल्तिप्पमानं, नेतारमन्ञेसमनन्ञनेय्यं । 
त॑ वापि धौरा स॒निं वेदयन्ति non 
यो योगाने यन्धोरिवाभिजायति, यस्मिं परे वाचा परियन्तं वदन्ति | 
तं बोतराग॑ ससमाझितिन्द्रियं, लं वापि धौरा स॒निं वेदयन्ति ren 
यो बे ठितत्तो तसरंव उज्जु, जिगच्छति wife पापकेहि | 
ачат विसमं सर्म च, तं दापि धौरा स॒निं वेदयन्ति ॥८॥ 
यो सन्ञतत्तो न करोति पाएं, दहरो च най च सुनौ यतत्तो । 
अरोसनेस्यो सो न रोसेति कंचि, तं वापि धोरा सुनिं वेदयन्ति ॥१०॥ 
यदस्गतों मज्कलों Raat वा, पिण्डं लमेथ परदत्तृपजोबी | 
яте थुतुं नोपि бачат, Я वापि धौरा सुनिं वेदयन्ति ॥११॥ 
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gf चरन्तं विरतं मेयुनस्मा, यो योब्बने न उपनिवज्कते कचि à 
मदप्पमादा विरतं विप्यसुत्तं, तं वापि धोरा सुनिं वेदयन्ति ॥१२॥ 
мента लोकं परमत्यदस्मिं, dre agi अतितरिय तादिं à 
तं कित्रगन्य असितं अनासवं, Я वापि धोरा मुनिं वेदयन्ति ॥१३॥ 
असमा उभो ळूरविज्ञारवृत्तिनो, fari दारपोसो अममो च qerî । 
परपाणरोधाय fagi чанай, (өзі सुनौ रर्खति पाणिनो यतो ॥१४॥ 
Таҹ यथा नौलगोवो विहंगमो, ware नोपेति od कुदाचनं | 
एवं fart नानुकरोति भितखुनो, सुनिनो विवित्तस्स वनम्हि कायतों ॥१५॥ 





इध fret भिक्खु पाणातिपाता पटिविरतो छोति अदिखादाना ufz- 
विरतो होति कामेस मिच्छाचारा पटिविरतो होति। इदं qufa (ытай 
कायमोनेय्य' । 

कतमं च भिकखवे वचौमोनेवयं | 

чч fret Greg सुसावादा पटिविरतो क्षोति पिसुनाय वाचाय 
पटिविरतों छोति फरुसाय वाचाय पटिविरतो होति सम्फप्पलापा पटि- 
विरतो होति। इदं gafa free वचौसोनेत्य । 

कतमं च भिक्षवे मनोमोनेय्य । 

wı fare? бита आसवानं खया अनासवं चेतोविसुत्तिं पन्ञा- 
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fafi feta wi सयं अभिन्ञा सच्छिकत्वा उपसम्पज्ञ विहरति। 
इदं ута ferm मनोमोनेय्य' । 
इमानि भो (ытай तोणि मोनेय्यानि । 
añ वाचासुनि चेतोसुनिं थनासवं | 
स॒निं मोनेय्यसम्यत्रं भाड gauera а 


vi 
UPATISAPASINA 
न मे fed इतो ца LL RI LI 
ті वग्गुवदो нап तुसिता गणिमागलो etn 
सदेवकरस लोकस्स यथा दिस्सति चगखुमा | 
sa विनोदेत्वा एकोव रतिमज्फगा кан 
Age असितं mfè a गणिमागतं | 
атабач чта अत्थि сетя अगमं ॥३॥ 
भिच्खुनों विजिगुच्छतो भजतो रित्तमासनं | 
PERA सुसानं वा четата хүүт वा aun 
उच्चावचेस सयनेखु कोवन्तो तत्य भेरवा | 
afe fava न ача (яга सयनासने ॥५॥ 
कति परिस्सया लोके गच्छतो अमतं दिसं । 
थे fara अभिसश्यवे vafa सयनासने щи 
क्यास्स व्यप्पधयों अत्सु क्यास्सस्सु इध गोचरा | 
कानि सोलम्बतानस्सु पहिितत्तत्स farg ron 
क॑ सो ferr समादाय एकोदि निपको सतो | 
O रजतस्सेव निदमे मलमत्तनो аси 
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विजिगुच्छमानस्स afed फाखु was रित्तासन॑ ват चे । 
सम्बोधिकासरस यथानुधम्मं, तं ते पवरखामि यचा पज्ञानं ॥८४ 
rst धोरो мата न ита, feng सतो सपरियन्तचारौ | 
डंसाधिपातानं सिरिंसपानं, मनुस्सफ़स्सानं चतुप्पदानं ॥१०॥ 
golfa न सन्तसेय्थ, frente तैसं बडभेरवानि । 
अथापरानि अभिस्ंभवेव्य, परिस्सयानि कुसलानुणसौ ॥११॥ 
आतंकफस्सेन खुदाय qui मोतं wee firre । 
सो तेहि фӣ чучт अनोको, विर्यं परकम्प दळ छं करेय्य ॥१२॥ 
а न жш न मुसा भणेय्य, मेत्ताय फर्मे तखथावरानि | 
यदाविलत्तं मनसो fastest, कण्हर्स परखोति विनोदयेय्य ॥१३५ 
कोधातिमानर्स वसं न गच्छे, सूलम्पि तेसं पलिखन्ञ fei | 
अथप्पियं वा पन अप्पियं वा, अदा भवन्तो अभिसं भवेय्य ॥१४॥ 
पन्ञ' पुरक्खत्वा कल्याणपोति, батан तानि परिस्सयानि | 
अरतिं सहेय सयनन्हि पन्ते, चतुरो सहेग्य परिदेवधम्ये ॥१४५॥ 
किं सु असिरसामि ga वा असिस्सं, qe वत Ва aa Arê 1 
एते ат परिदेवनेय्ये, विनये Get अनिकेतसारो ॥१६॥ 
мні च लहा वसनं च काले, मत्तं пет इध तोसनन्थ' | 
सो तेस गुत्तो यतचारि गामे कसितोपि वाचं फरुसं न чэт ॥ 
ME न च पादलोलो, meraq атаач | 
sirane समाडितत्तो, तकासयं कुकुचियूपडिन्दे ॥१८॥ 
IRA ае सतिमाभिनन्दे, sawarê fort पभिन्दे । 
वाचं uq कुसलं नातिवेलं॑, जनवादधन्पाय न चेतयेय्य цев 
अथापरं पञ्च रजानि लोके, येसं सतौमा विनयाय (өзді । 
wig सहेस अथो ig, गन्धेसु ás सहेश रागं ॥२०॥ 
एतेसु мен баш छन्दं, fing सतोमा RAM | 
कालेन सो सम्प्रा wal परिवोमंसमानो, एकोदिभ्ूतो विने तमं सो ॥२१॥ 
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१। एवं मे सुतं । एकं समयं भगवा «тати विहरति аа वने कलन्दक- 
निवापे। लेन खो पन समयेन आयच्या стр? अम्बल ट्विकायं विहरति | 

२। अथ खो भगवा सायक्कसमयं पटिसल्लाना बुडतो येन «нам т 
येन आयम राहुलो AEWA । अहसा खो TUI राहलो भगवन्तं 
gia आगच्छन्तं fraa आसनं पल्ञापेसि उदकञ्च पादानं | निसोदि 
भगवा sà आसने 1 fram पादे पर्खालेखि । 'आयस्मायि खो राहहलो 
भगवन्तं अभिवादेत्वा एकमन्तं निसौदि । 

३। अथ खो भगवा परित्तं उदकावसेसं डदकाधाने ster आयस्मन्तं 
a आमन्तेसि। vafa नो त्वं राहुल ча परित्तं उदकावसेसं 
उदकाधाने ठपितन्ति। एबं भन्ते। एवं परित्तं सो राहुल तेसं सामन्ञ' 
येसं «fm सम्पजानसुसावादे लञ्ञाति । 

ні अथ खो भगवा तं परित्तं डदकावसेसं कडड त्वा आयस्मन्तं राहुल 
आमन्तेसि vafa नो त्वं राहुल तं परित्त उदकावसेसं कडिडतन्ति। 
एवं भन्ते । एवं छड्डितं खो राहल तेसं सामन्ञ' येसं नत्थि सम्पजान- 
amn? amfa à 

sı अथ खो भगवा तं sean निकुञ्जित्वा आयस्मन्तं राहलं 
आमन्तेस्रि। vafa नो аі राहुल w उदकावधानं निकुञ्जितन्ति। 
एवं अभ्ते। ті agf dr राहल तेसं amex येसं яба 
झम्पजानसुसावादे लज्जाति | 

4। अथ खो भगवा तं उदकाधान॑ safer आयस्मन्ते aya 
आमन्तेसि। पस्ससि नो त्वं राहल इमं उदकाधानं fed तुच्छन्ति। 
ча भन्ते! ті रिक्त तुच्छं खो राहल तेसं ant येसं afa 
सम्पनानसुसादादे लज्जा । 

e सेय्ययापि राहुल रज्ञो नागां ईसादन्तो seas हवाभिजातो सङ्गा- 
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मावचरो । सो ятата q पि पादेहि कम्पं करोति पच्छिमेच्दि पि 
wal करोति gftha पि कायेन कम्रं करोति पच्छिमेन पि कायेन md 
करोति सौसेन पि कसं करोति केहि पि eur करोति दम्तेष्ठि पि 
we करोति iaa कम्रं करोति суич urb । तत्य ऋत्तारोंइस्स 
ті होति अयं me नागो ईसादन्तो maz हावाभिज्ञातो सन्रामाव- 
चरो सक्रामगतो бич पादेहि cen! करोति पच्छिमक्िपि पादेचि 
wi करोति पुरिमेनपि कायेन за करोति पच्छिमेनपि कायेन 
कमा करोति सोसेनपि करा करोति wafefa करा करोति 
cs arg) अपरिक्षत्त खो रज्ञो नागस्स आोवितन्ति। यतो 
खो राहुल eî नागो ईसादन्तो aaa हावाभिजातों अक्रामावचरो 
IRA करा करोति सोणहायपि ems करोति। 
few खो сөй नागस्म जोवितं। नत्यिदानि fafa тезі नागस्य 
अकरणोयन्ति। एवमेव स्तो राहल यत्स कस्सचि सम्पजानसुसावादे नत्वि 
am माझं तस्स किलि पापं अकरणोयन्ति वदामि। तमाति ते 
ry इस्सापि न सुखा भणिर्सामौति एवं हि ते rye Габа ॥ 

ті तं किं menfa राइल किमत्यियो आदासोति। rupe 
भन्तेति। एवमेव खो राइल aa четат कायेन कस्म 
कातम्बं । чачат aga याचाय әш कातन्य' | Чч- 
frega a मनसा कम्प्र автаад" в 

ер यदेव त्वं राहुल कायेन ж कत्तुकामो होसि तदेव ते тач 
पञ्चवेतिखतन्ब' । यं नु स्तो अहं इदं कायेन कम्म कत्तुकामा इदं मे Ha 
अत्तम्याबाधायपि data परब्याबाधायपि data उभयब्याबाायपि 
Чета, अकुसलं इदं कायकम्प्रं gua दुकवविपाकन्ति ma 
arem पचवेक्समानो एवं जानेय्यासि यं खो wv इदं कायेन कसं क्तः 
कामो इदं मे कायकन्म॑ अत्तब्याबाधायपि संवत्तेय्य परब्याबाधायपि संवत्तेव्य 
छभयग्याबाधाय पि data अकुसलं इदं कायकष्यं qa qe 
विपाकन्ति чаї ते राहल कायेन wi ससकं न करणोयं । 

१०। सचे पन аі राइल पत्चवेकतमानो एवं जानेय्यासि थं खो अनन इदं 
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कायेन cmi कत्तुकामों इदं मे कायकर्म॑ नेव अत्तब्याबाघाय ааа я. 
परव्याबाधाय संवत्तेय्य न उभयज्याबाधाय संवत्तेय्य कुसलं इदं कायकरब्मं 
ward स॒खविपाकन्ति vrei ते राहल कायेन mmi करणोय॑ ॥ 

tt) करोन्तेनपि ते राहुल कायेन कम्मं तदेव ते arene पञ्चः 
बेक्खितब्ब'। यं नून॑ खो «nw इदं कायेन еі करोमि इदं मे атаач 
अत्तब्याबाधायपि संवत्तति | परज्याबाधायपि संवत्तति | उभयब्याबाघायपि 
संवत्तति। अकुसलं इदं कायकमां тегі दुकवविपाकान्ति। सचे od 
राहल omerî एवं जानेव्यास्ति। यं खो अहं इदं कायेन we 
करोमि इदं मे कायकब्मं थत्तव्याबाधायपि संवत्तति परब्याबाधायपि संवत्तति 
उभयब्याबाधायपि संवत्तति। अकुसलं दं कायकष्पं стаи ан 
विपाकन्ति। पटिसंक्रेय्यासि त्व' राहुल cred कायकर्मं सचे पन त्वं 
Tye पथवेक्तमानो एवं जानेव्यासि 2 खो अहं इदं कायेन करां करोमि 
इदं मे талі नेव अत्तव्याबाधायपि संवत्तति न परब्याबाधायपि संवत्तति 
न उभयव्याबाधायपि dana) कुसलं xê atone स॒खुद्रयं सखः 
विपाकन्ति। अनुपदज्जेय्थासि त्वं age cred कायकरम्पं а 

Ri कत्वा पि ते राहुल कायेन wey तदेव ते awe 
पञचवेक्तितब्यं। यं ң ай अहं इदं कायेन зе अकासि че 
Aa अत्तब्याबाधायपि संवत्तति परब्याबाधायपि संवत्तति 
उभयब्याबाधायपि संवत्तति। wpe इदं कायकन्म' зори? exe 
विपाकन्ति। सचे त्व राहुल पञ्चवेक्मानो wi जानेय्यासि य॑ खो чу 
इदं कायेन कस्म अकासि इदं मे arene? अत्तव्यावाधायपि संवत्तति 
परब्याबाधायपि संवत्तति उभयव्याबाधायपि संवत्तति। «араз इदं कायः 
कसां a दुक्‍्लविपाकंति एवरूपं ते राइल कायकष्य' सत्थरि वा faery 
वा सब्रह्मचारिस॒ वा aa Патая? उत्तानिकातब्य' । देसेत्वा 
विवरिल्वा उत्तानिकत्वा आयतिं sat aa y 

१३। सचे पन ले राहुल querer एवं जानेग्यासि यं өй अहं rê 
कायेन कब्प' अकासि इटं मे mame नेव अत्तब्णवाधाय संवत्तति न पर- 
व्यावाधाय संवत्तति न उभयन्यावाधाय danfa कुसलं इटं ага. 
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wort सुखविपाकन्ति | तेनेव a cree पौतिपासुज्लेल वित्वरेय्यासि 
अक्तोरत्तानुसिक्लो कुसलेस wig ॥ 

१४। यदेव त्व राहुल वाचाय че कत्तुकामो होलि तदेव ते 
añ पक्षवेक्लितन्य | यं न खो अहं इदं वाचाय жі कत्तुकामो इदं 
मे rwr अत्तव्याबाधायपि dave परब्याबाधायपि संवत्तेय्य उभय- 
ब्याबाधाय पि संवत्तेय्य। अकुसलं इदं वचोकन्य' creed टुक्वविपाकन्ति | 
सचे ат राहुल पश्चवेकवमानो एवं जञानेय्यासि à खो अहं इदं वाचाय कष्य 
कत्तुकामो इदं मे वचोकष्प्र-पे-उभयब्याबाधायपि Ҹа чуят 
इदं айт grad दुक्वविषाकन्ति cred ते राहुल वाचाय कम्मं 
Ww न करणोयं । सचे पन त्व राहुल waters एवं जानेव्यासि 
य॑ खो чу इदं वाचाय कम्मं कत्तुकामो इदं मे वचोकम्मं मेव अत्त- 
AM उभयब्याबाधाय data) कुसलं इदं өйтті 
weed सुखविपाकन्ति। cred ते राइल वाचाय कम्मं करणोयं | 
करोम्तेनपि ते राहुल वाचाय яг तदेव ते वचोकम्मं पक्षवेक्तितन्य । य॑ 
a खो we इदं वाचाय कम्मं करोमि इदं मे ters अत्तब्याबाधायपि 
संवत्तति परब्याबाधायपि संवत्तति उभयब्यावाधायपि «анн 1 अकुसल्ं 
इदं अचोकम्मं gua दुक्लविपाकन्ति। #9 त्वं राहल cata 
ті जञनेस्यासि यं खो अं इदं वाचाय कम्मं करोमि इदं मे वचोकम्मं-- 
—_चे--डभयब्याबाधायपि संवत्तति, अकुसलं इदं чин етгі 
दुक्खविपाकन्ति। पटिसंहरेव्यासि a राहुल एवरूपं बचौकब्पं। सचे पन 
a राहुल cater एवं ज्ञानेप्यासि यं खो чт इदं वाचाय 
жаі करोमि इदं मे वचोकन्यं नेव अत्तव्यावाधाय- पे- न उभयब्यावाधाय 
संवत्तति कुसलं इदं wes सखुदयं सुखविपाकन्ति, अनपदब्नेग्यासि 
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त्वं राहुल पच्चचेखमानो एवं जानेय्यासि यं खो wy इदं याचाय 
wu अकासि इदं मे बचौकन्म--पे--उभयब्याबाधायपि संवत्तति। 
अकसलं इदं айт ql दुरखविपाकन्ति। owed ते राइल 
वचोकम्मं waft वा (саң वा нач я Bami विवरितम्बं 
चत्तानोकातन्वं। देखेत्वा विवरित्वा उत्तानौकत्वा आयतिं सवरं 
wafa । सचे पन त्वं राहल ceive एवं जानेस्यासि 
यं खो अक्षं इदं वाचाय жа अकासिं इदं मे वचोकम्मं नेव ww 
ब्याबाधाय-पे--न उभयव्याबाधाय संवत्तति । कुसलं इदं adie 
ward सुखविपाकन्ति। तेनेव cb राहल पोलिपामुव्ञेन fawtunfa 
fr gate weit а 

tO) यदेव त्वे nye मनसा कम्मं agent होमि तदेव ते मनोकम्मं 
quami 1 न॒ खो чэ? इदं मनसा कम्मं कन्नुकामो इदं में मनो- 
कम्मं अत्तच्याबाधायपि data परब्याबाधायपि жчйш, зка- 
व्यावाधायपि संवत्तेप्य | अकुसलं тё मनोकम्मं greg таштан | 
सचे а राहुल саашат एवं जानेय्यासि यं खो wy इदं मनसा 
कम्मं ттт) इदं मे मनोकम्मं-पे--उभयव्याबाधायपि data 
अकुसलं इदं मनोकम्मं emend दुरखविधाकन्ति | एवरूपं ते राहुल अनसा 
कम्मं нат न करणोयं। सचे पन त्वं राहल ostream ud 
जानेय्यासि। यं खो अक्षं इदं अनसा कम्मं कत्तुकामो इदं मे मनो कम्मं 
नेवत्तव्याबाधाय--पे--न उभयव्याबाधाय Sr ur. कुसलं इदं मनीकम्मं 
че? सखविपाकन्ति। एवरूपं ते राइल मनसा कम्मं жейді 
करोन्तेन पि ते राहल मनसा कम्मं तदेव ते अनोकम्मं पश्चजेक्खितस्बे य॑ 
स॒ खो अहं इदं मनसा कम्मं करोमि इदं मे मनोकम्मं अत्तब्यावाधायपि 
संवत्तति परब्याबाधायपि संवत्तति डभयव्याबाधायपि संवत्तति। अकुसलं 
इदं मनोकम्मं ged दुकबविपाकन्ति। सचे त्वं oye पश्चवेषख्यमानो 
ча जानेप्यासि ये खो wy इदं मनसा कम्मं करोमि इदं मे मनोकस्मे 
चे-डभयव्याबाघायपि संवत्तति। अकुसलं इदं मनोकस्स знай a 
fast, पटिसंदरेय्यासि त्वे राइल एवरूपं मनोकम्मं। सचे पन 
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ल्वे राइल aaa uà जानेय्यासि ये खो wy इदे अनसा कम्मे 
करोमि çé मे मनोकम्मं नेवत्तव्याबाघाय--पे--न उभयव्याबाधाय संवत्तति। 
कुसलं इदे मनोकम्मं өті gauan अनुपदब्लेय्यासि त्व «тури. 
एवरूपं मनोकम्मं | कत्वा पि ते राहुल मनसा कम्मं तदेव ते मनोकम्मं 
ag यं 4 खो अह इदं मनसा कम्मं अकासि xê मे मनोकम्मं 
अत्तब्यावाधाय पि संवत्तति परव्याबाधायपि Нат а छभयब्याबाधाय पि 
Мата: अकुसलं इदं मनोकम्मं старо? दुरविपाकम्ति। सचे त्व 
राहुल प्रशवेक्णसानों एवं orate यं खो we इदं wur कम्मं 
अकासिं và से मनोकम्मं--पे--उभयव्याबाधायपि संवत्तति, अकुसलं тё 
मनोकम्मं qa दुरखविपाकन्ति। एवरूपे ते राहुल मनोकम्मे अहो यितम्बं 
cof जिगुच्छितम्दं । अहोयित्वा ऋरायित्वा जिगुस्छित्वा आयतिं 
Sat «тақа | सचे पन त्व' राहुल очната! एवं नानेय्यासि 
ये खो ww इदं मनसा कम्मं аа इदं मे песен नेवत्तब्यायाधाय 
da न परब्याबाधाय «ібн न उभयब्याबाधाय मंवक्ति। कुसलं इदं 
ama quel सुखविपाकन्ति, तेन त्व राहुल पौतिपासु्जेन 
विशरेस्थासि car कुसलेस wig а 

१9। fw केचि राहल अतोतं अदानं समणा वा ब्राह्मणा वा 
क्ञायकम्मं परिसोधेसं वचौकम्मं परिसोधेसं मनोकम्मं परिसोधेसं wu 
шәйі पश्चेक्खित्वा पञ्चवेरिखित्वा कायकम्म॑ परिसोधेसं aaa 
aaa वचोकम्मं परिसोधेसं । पश्चेल्खित्वा ma मनो- 
कम्मं परिसोघेसुं। ये हि पि कैचि राहल अनागतमदानं WENT वा 
आह्यणा वा कायकम्मं परिसोधेस्पन्ति वचौकम्म॑ A 
ca परिसोधेस्मन्ति, wa ते एवमेवं GAR чч- 
aa कायकम्मं परिसोघेस्सन्ति, पञचवेरिसित्वा ma аач 
परिसोघेस्सन्ति aga aa मनोकम्सं परिसोधेरसन्ति | 
थे fe पि केचि राहल एतरहि समणा वा ब्राह्मणा A 
परिसोधेन्ति वचौकम्मं A मनोकम्मं परिसोधेन्ति «e ते 
एवमेवं पश्चवेक्खित्वा aa कायकम्मं परिसोधेन्ति чабат 


Ô 
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aña वचौकम्मं परिसोधेन्ति aaa पञ्चवेविष्छत्वा अनोकम्मं 
परिसोघेन्ति а 

१८। तस्म्राति тұн afan аат कायकम्मं 
परिसोघेस्साम ara aa वचोकम्मं परिसोधेस्साम | 
पश्चवेक्खित्वा aa मनोकम्मं परिसोषेस्सामाति एवं fw वो राहल 


> 


eco 1987 
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VINAYA SAMUKASA 
DISCIPLINE FAR EXCELLENCE 


1. Then the Blessed One addressed the Bhikkhus 
belonging to a group of five : * These two extremes, O Bhik- 
khus, are not to be resorted to by one who has renounced the 
world. What are these two? The attachment to worldly 
enjoyment, which ix vile, sexual, vulgar, ignoble and un- 
profitable; and the devotion to self-mortification which is 
painful, ignoble and unprofitable, Without having recourse 
to these extremes, O Bhikkhus, the Tathägata ba» perfectly 
understood the Middle Path which opens one's eyes, pro- 
duces knowledge and ix for tranquillization, wisdom, en- 
lightenment and nirván 

3. ' Which, O Bhikkhus, ік the Middle Path? Tt is the 
noble Eightfold Path, viz., Right Views, Right Aspiration 
Right Speech, Right Conduct, Right Livelihood, Right 
Endeavour, Right Mindfulness and Right Concentration. 
This is, O Bhikkhus, that Middle Path which is perfectly 
understood by Tathagata, and which open's one's 
produces knowledge and ix for tranquillization, wisdom, 
enlightenment and nirvana. 

3. * Suffering, O Bhikkhus, is a Noble Truth, Birth 
ік suffering: old age ік suffering: disease ік suffering; death 
is suffering; coming into contact with what is unpletsant is 

suffering; not to obtain what one desires is suffering. In 
short, the five aggregates of the constituent elements caus- 
ing attachment * are suffering. 

















Y Райса upodadakkbandhi. The five khandhas or skandhar are 
wie. (D rapa ‘material qualities,” (2) redana ‘fooling. (8) sanag or 
жайна ‘perception.’ (4) mmkhäm or samakdra * coefficients of cons. 
giowaness,’ and (5) vif Sapa or vijfiann * consciousness.” 
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4. ' O Bhikkhus, the cause of suffering is a Noble 
"Truth. It is thirst (tanha, tryna) that leads to rebirth, 
nd lust, finding its delight here 
ald), thirst for sensuous 
, and the thirst for non- 








and there. (This is thre 
pleasure, the thirst for 
existence. 


5. ' Again, O Bhikkhus, the се 
Noble Truth. It is the complete ce» 
destruction of it, the abandoning of it 
the deliverance from it, and the de 


û. ' Again, O Bhikkhus, the path that leads to the 
cessation of suffering i» a Noble Truth. And it i» that 
Noble Kight-fold Path, eiz., Right View, Right Aspiration, 
Right Speech, Right Conduct, Right Livelihood, Right 
Mindfulness and Right Concentration 


7. ' Now among the doctrines which formerly had not 
been beard of my eyes were opened, I had the knowledge, 
1 had the wisdom, 1 the higher knowledge and T 
had the light that (i) suffering ік a Noble Truth, that (ii) it 
must be perfectly understood, and that (iii) it has perfectly 
heen understood by me. 

8. * Again, O Bhikkhus, my eyes were opened and T 
had the Tight that (i) the cause of suffering ік a Noble Truth 
that (ii) it must be abandoned, and that (ii) it has been 
abandoned by me. 


9. Again, O Bhikkhus, my eyes were opened and T 
had the light that ( the cessation of suffering ix a Noble 
Truth, that Gi) the cessation of suffering must be realised, 
and that (îi) it has been realised by me. 


30. ' Again, D Ph, тау cra дата SEE AME 
had the light that (6) the Path which leads to the 
suffering ix a Noble Truth, (iD that it must be meditated 
upon, and that (ii) it has been done so by me, 








ation of suffering is à 
ion of thirst, the 
the giving up of it, 
мау with it, 
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11 As long às, O Bhikkhus, I had not tbe true and 
well-purified knowledge and insight into these four Noble 
‘Truths which are three-fold and as such have the twelve 
forms, so long, O Bhikkhus, I did not know that I had 
obtained the highest enlightenment in the world of gods, of 
Mara and of Brahma, and among all people including 
Samonas (reclusos), Brāhmapas, gods and men. 


12. ' But since, O Bhikkhus, I possessed the true and 
well-purified knowledge and insight into these four Noble 
‘Truths which are three-fold and as such have the twelve 
forms, I know, O Bhikkhus, that I have obtained the 
highest enlightenment in the world of gods, of Mara * and of 
Brahma: and among all peoples, including Samanas 
(Buddhist monks), Brühmnnas, gods and men. 

13. ‘And this knowledge and insight arose i 
mind; ** The emancipation of my mind cannot be 
this is my last birth, there is now no rebirth for me’ 


14. ‘Thus the Blessed One said. And the Bhikkhus 
belonging to the group of the five were delighted and rejoiced 
at the words of the Blessed One. ( 





ту 
Кеп, 





п 
ALIYAVASA 
THK Nonie States оғ Глуха 


21. There are ten noble states of living. Неге, friends, 
n monk is devoid of five qualities, is endowed with 
qualities, has one guard and a four-fold recourse. Не rejects 
individual opinions (dogmas), completely gives up desires, 





१ The Tempter, the Ruler of the highest of the six Kémadevalohas 
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2. How, O friends, is а monk devoid of the five qual 
ties? Here, friends, the sensuality of a monk is given up 
and so are his malevolence, sloth and torpor, excitement, 
worry and doubt. ‘Thus, indeed, friends, а monk becomes 
devoid of the five qualities. 





8. How, O friends, is a monk endowed with the six 
qunliites? Неге, friends, a monk having seen material 
forms with his eyes is neither delighted, nor displeused, 
but remains indifferent, mindful and attentive. ‘Similarly 
having heard a sound with his ear, having perceived odour 
with his nove, having experienced taste with his tongue. 
having touched the tangible by the body, and having 
known an idea with the mind he ie neither delighted, nor 
displeased, and remains indifferent and attentive, Thus, 
0 friend, а monk is endowed with six qualities. 








4. And how hos, O friends, а monk one guard? A 
monk, friends, has a guard in his thoughtful mind. Thus. 
indeed friends, a monk has one guard. 


Б. How has, friends, а monk four-fold recourse? 
Неге n monk, friends, having considered pursues something, 
accepts something, pute away something. and avoids some- 
thing, Thus indeed, friends, a monk has four-fold recourse. 


б, How does a monk, friends, reject the individual 
opinions (dogmas)? Here, friends, all those individuni 
opinions which are beld by different Samanas and 
Brihmanas are dismissed, put away, given up, ejected, let 
g0, rejected and al by the monk. Thus, O friends, 
а monk rejects the individual opini 


7. And how does a monk, O friends, 


` 


9 
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ing religious life (brahmacarya). Thus, O friends, does a 
monk completely give up his desires. 

8. And how has a-monk, O friends, pure thoughts? 
Here, O friends, the sensual ideas, the malicious ideas, and 
the cruel ideas are abandoned. s, friends, в monk -has 
pure thoughts, 

9. Amd how does he tranquillizo the actions of thè 
body? Because of the elimination of pleasure and pain 
he attains to and abides in a state of meditation known as 
the Fourth Meditation (caturtha dhyana), On account of 
the previous disappearance of both mental pain and pleasure 
it is a state neither of pain, nor of pleasure, but of 
pure indifference and mindfulness. Thus, friends, the 
monk tranquillizes the actions of the body 

10, And how does n monk, friends, 
insight wellemaneipated ? His mind 
attachment, from hatred and illusion. 
monk has his mind well-emaneipated. 

11. And how does he have his insight emancipated? 
Here, O friends, a monk understands that his attachment, 
hatred and illusion are eliminated, are cut off at the very 
root and become like the stump of a palm tree, non-existent 
and unable to grow again in future. Thus, O friends, a 
monk bas bis insight well-emancipated. 












his mind and 
peipated from 
Thus, O friends, a 





ІП 2 
ANAGATABHAYA 
LA Frans то Cour 


1, * These are the five fears to come, О monks, which 
have not yet arisen, but will arise in future. These are to be 
understood by you and having understood them you are to 
strive for their avoidance. What are the five? 


© 
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2. ' In future, O monks, there will be monks without 
cultivating their body, their character, their mind and their 
insight. They will give others higher ordination. They 
will, however, not be able to lead tbe latter to higher 
character, bigher mind and higher insight. And these 
latter again without cultivating their body, their character 
their mind and their insight will give higher ordination te 
yet others. And verily thus, O monks, owing to the defi- 
ciency of discipline there is the deficieney of the doctrine 
(dhamma). 


* his ७ the first fear, O monks, that bas not yet arisen, 
but will arise in future. This is to be understood by you 
and baving understood it you are to strive for its avoidance, 








3. * Again, O monks, there will be in future monks who 
without cultivating their body, their character, their mind 
and their insight, will give others support, "They will not 
be able to lead the latter to higher character, higher mind 
and higher insight. And these latter again will give 
support to yet others. 








4. * And verily thus, O monks, owing to the deficiency 
of righteousness there is the deficiency of discipline and 
owing to the deficiency of discipline there is the deficiency 
of the doctrine. 

* This is the second fear, О monks, that has not yet 
arisen, but will arise in future. This ік 
by yol and having understood it you are to strive for itt 
avoidance. 








5. * And again, O monks, there will be monks in future 
who without cultivating their body, their character, 
mind nnd their insight, will enter into discussions 
sophical ая well ax on other matters relating to knowledge. 
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6. ' And verily, O monks, owing to tbe deficiency of 
righteousness there i» the deficiency of discipline and owing 
to the deficiency of discipline there i» the deficiency of the 
doctrine. 








his is the third fear, О monks, that hax not yet 
arisen, but will arise in future. This is to be understood 
by you, and having understood it you are to strive for ite 
avoidance. 

7. And again, O monks „tbere will be in future monks 
who will not cultivate their body, their character, their 
mind and their insight. They will not like to listen to the 
discourses of the ‘Tathagata which are profound and deep in 
meaning and relate to the doctrine of void; when these din- 
courses will be recited they will not pay heed to them so as 
to understand them. Nor will they deem anything іш 
these discourses to be deserving of neceptance with regard 
to the truth, 

B. ' But there are sayings of poets, poems with beauti- 
ful vowels and consonants dealing with profane matters and 
uttered by laymen. When these will be recited, they will 
like to listen to them and will deem that there is a thing 
that deserves to be accepted with regard to the truth. 

' And verily, O monks, owing to the deficiency of 
the doctrine there ік the deficiency of discipline, and 
owing to tbe deficiency of discipline there is the deficiency. 
of the doctrine. 








* This is the fourth fear, O monks, that has net yet 
arisen, but will arise in future. Thi 10 be understood Бу 
you and having understood it you are to strive for ite 
avoidance. 

9. * And again, O monks, there will be in future monks 
who will not cultivate their body, their character, their mind 
and their insight, ‘These elders will become luxurious and 
lethargic, and they will be the first to go astray and will 
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shirkers in scclusion= "They will put forth no effort for 
obtaining what is not obtained, for attaining what is nor 
attained, and for realizing what is not realized 

* Thus verily, O monks, owing to the deficiency of 
the doctrine there is the deficiency of discipline, and owing 
to the deficiency of discipline there is the deficiency of the 
doctrine. 

* This is, O monks, the fifth fear that has not yet arisen, 
but will arise in future. This is to be understood by you 
and having understood it you are to strive for its avoidance. 

10. ‘These are, O monks, the five fears. They have 
not yet arisen, but will arise in future. These аге to be 
understood by you, and having understood them you are to 
strive for their avoidance 








IV 
MUNIGATHA 
STANZAS ON A SAGE 


1, From acquaintance arises fear, from a house: 
holder's life arises défilement, One who has mo house- 
holder's life, nor acquaintance (is a Muni), This is the 
view of a Muni. 

2. Whosoever after having uprooted his passion that 
has afisen would not allow that which ix about to grow, 
the solitarily wandering, they call a Muni: such a great sage 
ha» seen the state of peace. 

8. Having considered the objects (of passions) аш) 
destroyed (their) origin one should not allow attachment t» 
grow. Indeed he ік а Muni who hos the end of birth and 
death. He gives up evil thoughts and cannot be called by 
a name, 





MUNIOATRA #1 


4. He who having known all the abodes (i.¢., diferent 
existences) desires none of them is а Muni, free from cove- 
teousness, free from greediness. Не does no longer strive, 
ав Бе has reached the other shore 


5. "The wise know him also to be a Muni who has 
overcome all, who knows all, who is wise, who is un-attached 
to all things, who has abandoned every thing and who is 
liberated owing to the extinetion of desire 











6. The wise know him also to be а Muni who has the 
power of wisdom, who is endowed with virtuous behaviour. 
who ік composed and delights in meditation, whose mind is 
wakeful and who is free from attachment, mental obstruc- 
tion and human passions 


7. The wise know him also to be a Muni who 
wanders solitarily, whose mind is wakeful, who ін not 
shaken by blame and praise, who does tremble like a lion 
at noises, ix not attached (to worldly objects) like the wind 
to a net and is not soiled like a lotus by water, and who 
leads others, but ік not led by others. 


B. The wise know him also to be a Muni who becomes 
firm as the post in a bathing place, whom others praise to 
the utmost, who is free from passions and has senses well 
under his control. 


9. The wise know him also to be a Muni who ік 
self-controlled, straight like а shuttle, and disgusted with 
evil actions, reflecting on what is just and на 


10. Тһе wise know him also to be a Muni, whether 
young ог middle-aged, who ix self-restrained, who does not 
do any evil act, is self-controlled and who cannot be рго- 
voked and does not provoke anyone. 

11. The wise know him also to be а Muni who lives 
wpon what is given by others, receiving a lump of food from 
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the top, or from the middle, or from the end (of a vessel), 
and does not praise, nor speak unpleasantly of (the food). 

19. Тһе wise know him also to be a Muni who wanders 
about as а Muni abstaining from sexual intercourse, who is 
nowhere fettered in his youth, who refrains from pride and 
carelessness and is liberated 





13. The wise call him a Muni who having known the 
world has scen the hij who hw crossed the 
stream and the sea (of istence), has become ' such n 
person,’ and who having cut off all ties is independent and 
hax become free from passions. 


14. The two are unequal; the modes of life and oceu- 
pations are distant (i.e., different). One is a house-hoMer. 
maintaining a wife and the other is unselfish and virtuous; 
the house-holder is unrestrained in regard to the destruc- 
tion of other living creatures; but the Muni always protecta 
living beings being restrained. 

15. Ава created bird with the blue neck (Le, the 
peacock) never attains the swiftness of the swan, even во a 
house-holder does not equal a Bhikkhu, a Muni living in 
seclusion and meditating. 




















v 
м MONEYASOTA 
‘Tre DISCOURSE ON THE STATE OF л SAINT 


1. There are, О monks, three states of a saint (Muni). 
"What are the three? Тһе states of a saint with regard tc 
the body, the speech and the mind. | 

9. What is, O monks, the state of a saint with regard 
to the body? 
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Here, O monks, a monk abstains from taking life, 
abstains from taking what is not given, and abstains from 
aduitery. ‘This is, O monks, called the state of a saint with 
regard to the body. 

8. What is, O monks, the state of a saint with regard 
to the speech? 

Here, O monks, » monk abstains from talking lies, 
from slander, from harsh speech, and from frivolous and 
senseless talk. This is, O monks, called the state of а saint 
with regard to the speech. s 

4. And what is, O monks, the state of a saint with 
regard to the mind? 

Here, O monks, after the extinction of the passions 
lasavas), а monk lives after having thoroughly known and 
seen and attained іп this very existence the emancipation of 
insight which is free from the passions. This is, O monks, 
called the state of the saint with regard to the mind 

5. These are, О monks, the three states of a «aint. 
He is called the all-renouncing saint who is a saint in body, 
in speech and in mind being possessed of the states of a 
saint nnd being free from the passions. 








"VI 
UPATISAPASINA 


1. ' Neither has been seen by me before '—so said 
the venerable Sáriputta,—' nor has any one heard of such а 
ho comes from the Tusita heaven, has a host of 
followers, and speaks so sweetly 
72. Of the world of gods and men he is truly seen to be 


endowed with eyes, and it is only he who has attained tbe 
bliss- (of passionlessness) 


ing dispelled all darkness 


ETES 
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3. Among many who are here in bondage 1 have 
approached as à seeker with a question that Buddha who 
tins come down to this earth, who is free and guileless and 
has attained * such state ` (í.e., Buddhahood). 


4-5. How many are the troubles which should have 
no terror for tbe Bhikkhu who is disgusted with the world 
and takes his isolated seat in different dwelling places such 
as the root of a tree or а cemetery ог the caves of а moun- 
tain? B 


6. n the world which the 
Bhikkhu proceeding towards the immortal direction fie. 
nirvdna) should overcome (living) in a dwelling place on the 
out-skirts (of human habitations)? 


7. What are his words? What are his spheres? 
What are the moral practices of this resolute Bhikkhu? 


8. What is tbe teaching having received whieh he 
becomes concentrated, wise and mindful and blows off his 
own impurity as does a smith that of silver. 


9. Said the Blessed One * O, Shriputta, I shall tell you, 
as T understand, what is pleasant for him who is disgusted 
(with the world) and takes an isolated seat in a dwelling 
place, wishing perfect enlightenment in necordance with the 
doctrine (dhamma), 

10. Let not a wise and thoughtful Bhikkhu living on 
the but-skirts (of human habitations) be afraid of the five 
troubles such ая fies and gad-flies, snakes, contact with 
(evil) men and quadrupeds. 


11. While seeking what is good he should not be 
Afraid also of heretics, even having experienced fear and- 
Terror from them. He should overcome also other troubles 


18. AMicted by sickness and hunger he should end 
(them), as well — 
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touched by them Це should wake a strong exertion being 
free пош attactunont to 





15. Це should not commit шей, nor tell a he; he 
should touch ail beings, movabie and шашохаоие, Witi ove. 
And what he knows to be à suain o bi» шша be snowd 


drive away thinking tiat it beings to the biack side (ог 
life). 





li. Une should not be overcome by anger and arro- 
gance Having dug up their roots completely. He should alsu 
surely overcome what is pleasant and what i» not pleasant, 


15-16. Living ou the outskirts (of human habita- 
tions) and aiming at wisdom be should take delight in what 
is good and extirpate those troubles. He should overcome 
discontent as weil as the fear of worries What shall I 
eat?” * Where shall 1 са Uncomlortably 190000 1 
lay down (last night) Where shall 1 lie down this 
might? One who ıs still under training and is а homelew 
wanderer should give up these thoughts. 

17. Having had [ood and clothes in time he should 
know moderation here for the sake of contentment; being 
guarded in those things and wandering about restrained in 


2 village he should never utter bard words even if he is irri- 
tated. . 








18. Не should be with his eyes cast down, self-con- 
trolled movements, devoted to meditation, very watch- 
ful with his mind composed and he should cut off the seat 
of (the ial and other) thoughts and misconducts. 


19. Being urged on by words (of teachers) he should 
be pleased with it (urging), break the stubbornness (in his 
mind) towards his fellow-students and should not pay heed 
to what the people talk about. 

20, And then there in the world there are the five 
impurities which a thoughtful person should learn t^ 
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remove, He should overcome passion for form, sound, 
taste, smell, and touch. 

21. Having removed his attachment to these things 
and having his mind well-liberated and reflecting rightly iu 
time upon the nature of a thing (dhamma), und being intent 
upon one object, a thoughtful Bhikkhu should destroy 
darkness.—So said the Blessed One. 








vi 
LAGHULOVADA 
THE ExHORTATION то RANWULA 


1. Thus I have heard: Once the Blessed One was 
dwelling in a locality called Kalandaka-nivipa in Veluvana, 
near Rijagaha. At that time the venerable Rahula was 
also dweiling in a place named Ambalafthiks. 

2, Then in the evening after the retirement for medi- 
tation the Blessed One went to Ambalatthika where the 
venerable Ваша was. The venerable Баһша saw the Blessed. 
One coming from a distance, and baving seen (him) offered 
him a seat and water for (washing bis) feet. When the 
Blessed One took his seat and washed his feet the venerable 
Räbula, too, saluted him and took his seat by him. — 

3. Then the Blessed One having left a small quantity 
of water in the pot addressed the venerable Rahula thus: 
“То you not seo, Rühula, this small quantity of water re- 
maining in the pot 

* Yes, Sir. 

' Even so small, О Rahula, is the merit of those 
— (recluses) who are not ashamed to tell a deliberate 

4. Then having thrown out — small 
water left in the pot the Blessed. 
Rabula thus. us 
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* Do you not see, Rábula, the small quantity of water 
remaining in the pot that bas been thrown out? * 

Yes, Bir. 

‘Thus is thrown up the merit of Samanas who are not 
ashamed to tell а deliberate lic." 

5. ‘Then having tbe water-pot turned upside down the 

Blessed One addressed the venerable Rábula thus : 

Do you not see, Rábula, that this water-pot is turned 
upside down? * 

Yes, Sir.” 


* Thus is turned upside down the merit of the Samanas 
who are not ashamed to tell a deliberate lie." 

6. ‘Then having turned up the water-pot the Blessed 
Une said to the venerable Ràhula : 

Do you not see, Rahula, this water-pot is empty and 
useless? ` 

“ Yes, Sir." 

* Thus is empty and useless, O Каһша, the merit of the 
Samanas who are not ashamed to tell a deliberate lie." 

7. 'Justas, О Наһша, the king has a big elephant of 
noble birth with tusks a» long as a plough-pole. His sphere 
is the battle field. Now when he goes to a battle-field he 
acts with all his limbs with the exception of his trunk, viz., 
tbe front legs, the hind legs, the front body, the hind body, 
the head, the ears, the tusks and the tail. Неге thibks the 
driver of the animal: * This king's elephant in the battle- 
field acts with all his limbs, viz., the front legs, the hind 
legs, the front-body, the hind-body, the head, the ears, the 
tusks, and the tail, but reserves the trunk; and the life of 
the king's elephant is not given up. When, however, the 
king's elephant acts with all the limbs including also the 
trunk, the driver of the animal thinks that the elephant of 
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the king in the battlefield acts with all the limbs including 
the trunk, abandoned i» thus the life of the king's elephant. 
Now there i» nothing that cannot be done by the elephant. 
Thus indeed, O Rabula, 1 say, there is no evil that cannot 
be done by the man who ix not ashamed to tell a deliberate 
lie. Therefore, O Rabula, it is to be learnt that “ even in 
fun I shall not tell a lie.” 

8. ' What do you think, Rähula, is the object of a 
looking glass ? * 

+ It is for looking at it, Sir." 

* Even so, Rabuls, one should do an action with the 
body having considered it again and again; one should do a 
work with one’s mind having considered it again and again. 


9. ' Whatever action, O Rabula, you want to do with 
your body is the physical action. It i» to be considered : 
* This action which I want to do with my body is physical 
action. It may be for the evil even of myself, or for the 
evil even of others, for the evil even of both, This 
physical action leads to suffering and results in suffering.” 
If you, Варша, consider and understand ** The act which 
1 want to do with my body may be for the evil even of 
myself, or for the evil even of others, or for the evil even of 
both, this physical action i» wrong, it leads to suffering and 
results in suffering." This sot of act, Бариа, is to be 
avoided as much as possible. 


10. * 1, however, O Ваша, you consider and under- 
stand: "' This act which I want to do with my body 
may not be for the evil even of myself, for the evil 
of others ór even of both, and thís physical act is good. 
leading to happiness and resulting in happiness," 
Rähula, this sort of action is to be done by body. 

11. ‘Now in doing an act with your body you are to 
consider : '' This act which I am. do with my body 
may be for the evil even of myself, the evil even of 
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others, and for the evil even of both. This physical act is 
bad leading to sullering aud resulting in suffering." If, O 
Ráhula, you think so you should refram from auch a physical 
act. If, however, O Ráhula, consider and understand 
* This act which I am doing with my body may riot be for 
the evil even of myself, or even of others or even of both 
This is a good physical action leading to happiness and result- 
ing in happiness." You should then undertake such a 
physical action. 













12, Agnin,"O Rähula, having done n physical nction 
you are to consider: ** The action which I have done with 
my body is for the evil even of myself, or even of others, or 
even of both, this physical action ix wrong leading to suffer- 
ing and resulting in suffering." And if you, Ralula, think 
жо, this wrong action i» to be confessed and disclosed 
divulged to the teacher ( the Teacher par excellence, 
Buddha), or to the wise, or to fellow students; and having 
confessed and disclosed and divulged it you should observe 
restraint in future. 

“Again, should you, Rahul» understand considering 
>* The action which I have done with my body is not for the 
evil even of myself, or even of others, or even of both, this 

hysical action is good, leading to happiness and resulting 
in happiness," then with the very joy and gladness you may 
live learning day and night about the things which are right 

(Here follow the sermons of the Blessed One to 
Rahula on verbal and mental action exactly in the same 
terms in which the preceding sermon оп the physical 
action is couched, Then follows :) 

* Samapas and Brübmanas, O Кавша, whoever in the 
past purified their physical, verbal and mental actions all dic 
хо having thus considered again and again. And Samanas 
and Brähmagns whoever will purify their physical, verbal 
and mental actions in the future all will do so having thu» 


considered again and again. And Samanas and Brühmanas 
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whoever are now purifying their physical, verbal and mental 
actions, all are doing so having thus considered again and 
again. Therefore, О. Raliula, we will purify our physical, 
verbal and mental actions having thus considered again 
again. This is to be learnt. 

‘Thus said the Blessed One and the venerable Rähula 
was delighted with the speech. 
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POSTSCRIPT 

Pp. xi, жі. lam now fully convineed that the text Vinay 
somukara ia identiesl with the passage of the tract Aftharan- 
tugga in the Adguttara Nikeiya, Vol. f, pp. 98-100. And the word 


means nothing but the * Extract from the Vinaya." Tam gomg very 
soon to show it elsewhere in dete 
On p. xii udd be after yet, 


